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Abstract:

Saint Tukaram was a revolutionary
Marathi poet of bhakti movement. He dared to
go against the established class and expressed
philosophy and wisdom of life in simple words
for the common people through his abhangas.
He used nature images and similes that a com-
mon man can understand and identify with. He
had great affection towards animals, plants and
trees and had deep knowledge about their in-
herent qualities. The paper attempts to explore
and bring out the relations of human being and
the natural elements as reflected in Tukaram'’s
poetry. It shows how Tukaram’s thoughts are
relevant in today’s time.

Key Words: abhang, eco-consciousness, nature,
animal, human being
Introduction:

Human beings have been facing today
serious environmental issues like global warm-
ing, destruction of tropical forests, acid rain, loss
of topsoil, toxic waste contamination, nuclear
waste dumps, growing hole in ozone layer, ex-
tinction of species, etc. This has made them
realize the importance of the conservation and
preservation of the ecology. A branch of criti-
cism called ecocriticism has emerged as a re-
sponse to the global environmental problems.
Ecocriticism expresses an urgency to create
ecological consciousness amongst people
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connections batween nature and human culture
The critic, Cheryll Glotfelty writes in The
Ceocrticiam Reader Landmarks in Literary Feol

oy that the mission of the Association (for the
Study of Literature and Environment (ASLE)) IS

10 promote the exchanige of ldeas and in

formation pertaining to literature that consid

ors the relatlonship between human beings and
the natural world” Glotfelty believes that the
creative writers and thecritics can help in in
creasing the ecological awareness amonigsl
people by bringing In and analysing the envi
ronmental issues and the natural elements like
wilderness, geographical reglons, animals, riv

ers, mountains, deserts, garbage and body In
their literature. She expects environment to be
represented in literature.

The poetry of Saint Tukaram (1598-1650)
is the best example of literature that creates
eco-consciousness by valuing nature as an in-
divisible and essential part of human life.
Tukaramwas amodernist poet of 17" Century in
Maharashtra who wrote reformist poetry in
Marathicalled abhangas. He was a leading poet
of varkari sect in Maharashtra which worship
Lord Vitthal who is also called as Vithoba or
Pandurang. Lord Vitthal's temple is located at
Pandharpur. He is considered one of the incar-
nations of Lord Vishnu.Tukaram not only rebelled
against the Brahminic dominance aver the in-
tellectual and religious life of the common man
but also criticized the falsehood of the priest
class. Through the excellence of his poetry and
wisdom, he questioned the interpretations of the
Vedas, the traditional Hindu texts and claimed
that the real meaning of the Vedas can be un-
derstood by the common people like him too.
He rejected the need of the priests to
interpretthe scriptures. Consequently, he was
not only tortured by the priest class but
thegatha, the book of his abhangas was also
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drowned in the river Indrayani.However, the
popularity of his abhangas amongst common
people and the genuineness of his poetry made
the poetry survive in the minds and hearts ofthe
people.

Saint Tukaramrecognized the importance
of nature in human life and preferred to write
poetry by taking shelter on a hill called
Bhandara, near his native place, a village called
Dehu in Pune District of Maharashtra.The En-
glish poetWilliamWordsworth (1770-1850) de-
fines poetry as ‘a spontaneous overflow of pow-
erful feelings recollected in tranquility’. More
than hundred years before Wordsworth,
Tukaram wrote his abhangas by taking shelter
at Bhandara Mountain. He always preferred to
be in the vicinity of nature. The seclusion and
tranquillity in the mountainous area of Bhandara
inspired him to write poetry. Tukaram writes in
2481*abhang, ‘Vrukhsa valli amha soyari
vanchare | pakshi hee susware alaviti | | 1] | Yene
sukhe ruche ekantachavas |nahigundoshanga
yet | |2| |Akash mandap pruthuvi asan [rame
thethe man kreeda kari | |3]]...Tuka mhane hoy
manashi sanvad | apulachi vad apanashi
| |14]|".He says that seclusion in the natural sur-
roundings gives you real pleasure as nobody
blames or praises you there. The sky becomes
a pandal and the earth becomes your seat. Your
mind and body enjoy the surroundings. The mind
communicates with yourself and it gets involved
in the devotion of the God and the bhakti i.e.
devotional poetry takes birth.

The above excerpt from one of his very
popular abhangas makes us realize how ecol-
ogy is an integral part of the poetry ofTukaram.
In the first stanza,helooks at nature with sym-
pathy and kindness. He says that the trees,
vines, wild animals and birds are like relatives
of human being. Their presence in the surround-
ing makes human life more enjoyable. He says
that the company of the trees and the animalsis
more pleasant than the company of other hu-
man beings as they do not pinpoint your merits
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and demerits. .
However, human beings do not respect

the divine gift of nature. Tukaram writes i
1798, ‘Toduni puspvatika phanUkshyati

abhang _
| babhala rakhati karuni sar [l 11] kon heet
tene dekhile apule | anik pahile sukh kai | | dhy,

beeje jene jalilee sakale | perito kale
jirebeej || 2 || modoniya vata pl.thilaChi soy |
adrane jay ghevuni loka || 3| | vishache amrut
thevuniya nam | karito adham bral.wmahatya [
4 ||'Tukaram’s thoughts on farming are very
relevant today when the conventional farming
is most widely practiced for the sake of in.
creased production and profit. He criticizes the
farmers who are running after the cash crops
by neglecting the traditional crops. The tradi.
tional crops are going extinct and this is going
to cause great loss to the future generations as
the seeds of the traditional plants of flowers
and fruits will not be available for them. Today,
it is observed the excessive use of fertilizers as
a part of conventional farming has made not only
the land but even the grains poisonous. This is
how the elixir has been changed into poison by
human being.Tukaram says that this is a sinful
act on the part ofhuman being. It’s high time
that we take inspiration from Tukaram’s
abhangas and turn towards organic farming to
leave a healthy life and preserve the traditional
crops. Instead of running after profit, human
being should live satisfied life with limited re-
sources without harming nature.

While talking about the satisfied human
mind, Tukaram writes, ‘Chitta samadhane | tari
vish vate sone ||1|| ||dhru.|| bahu khota
atishay | jana bhale sango kay | |2| | manachya
talmale | chandane hi anga pole ||3]|Tuka
mhane duja | upchar peeda puja | |4| | The mind
of a balanced and satisfied person is so power-
ful that even the poison is as precious as gold
for it. Contrary to this, the false and restless
person’s mind does not understand what is good
for it. Even the sandalwood burns the body of
such person. In 76*abhanag, Tukaram contin-
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ues talking about the mind. He says that anan-  reed survives, The powerful, strong and wealthy
gry dog cannot control its mind even if it is  people should always keep this in mind that if
served milk. [t brings calamity on itself. Likewise, theyget arrogant and proud, they can bring, their
the anger in human mind too puts the personin end. Further, in abhang 289, he talks that true

troubles. Therefore, a peaceful mind is more  nature of a person cannot be hidden, It comes

precious. out naturally. As a tree of sandalwood can be

In 1227“abhang, Tukaram says that a identified easily and, as soon as the sun rises
person’s life is meaningless if his/her life lacks  the people are awakened and,as the black clouds
any discipline and who only prefers to eat like a  appear in the sky, the peacock starts dancing,
dog. He/she is like a bull whose job is only to like that the innertrue feeling of a person comes
carry loads. “Kahi nityanemavin | anna khay to out voluntarily. One cannot hide them.
chishwan | | vaya manushyapan | bharvahe to While talking about the wicked people
vrushabh | |1]| Tukaram emphasizes that hu- in abhang 573, Tukaram says, ‘bhav dharil taya
man life should be disciplined and full of activi- taril pashan | durjana sajjan kay kari || 1 ||
ties to be meaningful. One should have com- karita navhe neet shwanache he puchch |
passion towards the fellow beings. Otherwise, khapra paris kay kari || dhru. || kay karil taya
there is no difference between human life and  sakareche ale | beej taisi phale yeti taya ] 2
the life of the animals. || Tuka mhane vajra bhange ek vel | kathin ha

Tukaram describes the characteristicsof  khal tayahuni || 3] |. As one cannot make the
an excellent human being. A person should be  tail of a dog straight and, as the philosopher’s
sympathetic and kind towards the animals. He  stone cannot transform a potsherd into gold and,
says in abhang 2864, ‘Bhootdaya gaipashuche even if you manure a tree with sugar the fruits
palan | tanhelya Jeevan vanamaji ] 3 || willnotchange theirnatural taste, similarly, the
shantirupe navhe konacha vait | vadhavi wicked person will not transform into a virtuous
mahatwa vadilanche || 4 ||’ A person should human being. The hard stone can be broken with
have compassion towards all the creatures. He great efforts but the wicked man is harder to
should maintain peace without harming anyone. change. Tukaram refers the dog and says in
This will glorify the name of his ancestors. J. N. 117**abhang that one should be cautious from
Fraser and J. F. Edwards in their work, The Life  a wicked person as one is from a rabid dog. He
and Teaching of Tukaram write, “He (Tukaram) says, ‘Durjanache bhay dharave tyapari |
recognizes duties towards animals: ‘Despise  pisalevari dhave shwan | |3]]".
dogs and pigs; for their bodies, but show them He also talks about an atheistin abhang
respect for their souls-embrace spiritually  3831. As a crow cannot look beautiful even if a
beasts and trees’”. This expresses Tukaram’s  precious necklace is tied around its neck and,
sympathy towards animals. as an elephant cannot understand the impor-

In abhang 1492, Tukaram writes that tance of musk even if it is applied on its body,
pride and arrogance destroy the human being. the atheists will not understand the importance
‘Bahyarangache karan | mithya avghe chi ofdevotion or bhakti. However, in abhang 563,
bhashan | garva, tatha he adnyan | maran save he says that the devotees of Vitthal will not be

“ vahatase | | dhru. | | pure mataliya nadi | lavha afraid of anything. They will not be victims of
nande jivan sandhi | vruksha unmoloni bhedi | any illusory thing like a mirage.

 pari to kadhi bhangena || 2 ||” He gives the Tukaram’s poetry is full of illustrations
example of a big tree and a reed. In a strong fromthe world of nature. He uses immense natu-
flood of a river, the tree gets destroyed but the ralimages. He wrote his poetry in the honour of
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Lord Vitthal. He says that his Lord is unique. In
the 4™abhang, he says that his Lord is so beau-
tiful that even the beauty of the sun and the
moon is lesser than the glory of the Lord. "Rajas
Sukumar madanacha putala | ravishashikala
lopaliya | |1]]” In the 6™abhang, Tukaram 5ays
that the brightness of his Lord’s forehead is more
than the brightness of the hundred suns to-
gether. He writes, ‘Mugut matha koti suryancha
zalal | kaustubh nirmal shobhe kanthi | |2]].In
abhang 475, he compares the face of the Lord
with the beauty of the full moon.

The yearning for Lord Vitthal’s meeting
is described beautifully by Tukaram in abhang
266 by using the image of fish. He writes that
as a fish, taken out of water intensely waits to
put itself again into the water, he is waiting that
strongly to meet Vitthal. He says that as a newly
married daughter looks again and again towards
her parents’ house eagerly and, as a missing
child looks hard for its parents, he is waiting to
meet the Lord that passionately. Further, in
abhang 3908, for meeting the Lord Vitthal, he
is as eager as a cat which is waiting for grab-
bing a ball of butter. He writes, ‘Manjare
dekhiyela loniyacha gola | lavuniya dola
baisalese | | 2| | Tuka mhane ata zadi ghalu pahe
| pandurange maye tuze payi | |3]]"

Tukaram brings in the stories of Lord Shri
Krishna, an incarnation of Lord Vishnu in his
abhangas. Shri Krishna is a cowherd. His job is
grazing cows. The animal cow comes again and
again in Tukaram’s abhangas. In abhang 185,
186,199, 232, 396, 4385 Lord Krishna is referred
as a cowherd whose company is liked by his
friends. They take the cows together for grazing
and play various games and eat food together
when the cows take rest under the trees, The
friendship and bond of love is so strong among
the animals, Krishna, his friends and the natu-
ral surroundings that in abhang 4545, Tukaram
says when Krishna disappears in the river
Yamuna while fighting with the Kaliya Naag, the
huge serpent, the friends, animals, trees ang
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the villagers arein intense grief, Tukaram T

/Tiri mana ghaluniya ubhya gaee | tatagy,, M
dohi V;]munﬂch\/r‘l | | 11 || '/amunechya tirj Zade
yrukshavalli dukkha komayili krushnachiy; I ]i
|| yanche tyanche dukkha ek zale tiri | Mag shoy
kari maybap || 13| |”. In abhang 4552, Tukagy
writes as 500N a5 Krishna comes out of the deey,
water, everybody including the friends, cows 304
trees pet delighted. This is the best examg,
that Tukaram gives of how the natural elerner.t;
too participate in human s0rrow/.

In abhang 990 and 1544, he mentign,
cows, buffaloes, sheep and goats and says thz
no one of them is as excellent as Kamdheny,
the mythological divine cow who is the mother
of all the cattle and who fulfils all the desires of
its owner. The people who show you the way tg
the Lord, are like the divine cow. Tukaram uses
the traditional beliefs about the birds and ani-
mals. He writes in abhang 3128, as the flamingo
can separate water from milk with the tip of its
beak, he can differ between truth and falsehood.
He also uses the image of the chataka bird
which is traditionally believed to drink water only
when it falls in its mouth when it rains. Tukaram
says that he is as patient as the bird and waits
for the blessing of the God.

Tukaram uses the image of mirage re-
peatedly in his abhangas. He compares the mi-
rage with falsehood in 99*abhang. He writes,
‘Mrugajala dise sachpana eise | khotiyache pise
urphodi | |1]] | |dhru.]| | janoni ka kara apulale
ghat | varare heet lavlahi | |2||’. He questions
the people that in spite of knowing the false-
hood of certain things like mirage, why s0m¢
people still run after the false things in life-0
should understand one’s goal and welfare and
should strive to achieve that. One should not
run after the illusory things.

The holy river like the Ganga 2"
place like Kashi too find mention in Tuka
abhangas, In 137*'abhang, he writes, “Kay

d the
ram’s
kashi

kariti ganga | bhitari changa nahi to /1l H:
says that people prefer to bathe in the Gans
m thel’

and visit Kashi to get the salvation fro

@ fEmaafE

Scanned with CamScanner



MAH MUL3051/2012
ISSN: 2319 9318 Peer-Reviewed

% a‘z_aw ﬂ'bfﬂf®

nternational Journal

| 0119

Special Issue-02
Dec.2022

mgﬁmk that only doing the rituals will
help them to get rid of their bad deeds. How-
ever, it is of no use, unless they change their
hearts and become virtuous.Whenever Tukaram
writes about Krishna and his friends’ activities,
the river Yamuna finds reference. Most of the
time they play games on the bank of Yamuna
and graze cattle around the bank of the river.

Tukaram describes the yearly congrega-
uonofthedevoteesofvnthalatPandharpurm
the month of Kartiki, as the appearance of the
heaven at the place in abhang331. The para-
disiac atmosphere makes the devotees im-
mersed in the devotion of the Lord. They en-
gross in the chanting of the name of the Vitthal
and dance like a herd of elephants. He says that
padharpur becomes as holy as Kashi and Gaya,
the religious places traditionally considered
important for the emancipation of human soul
in Hinduism. Like an eco-critic, Tukaram gives
references of places and rivers in his abhangas.
Conclusion:

Tukaram uses the nature images to
spread his teachings through abhangas. He
shows how human life is intertwined with its
natural surroundings. He wants human beings
to observe nature as a great teacher and learn
life lessons from the natural elements like trees
and animals and other creatures. Tukaram has
great sympathy towards nature and its ele-
ments. In today’s time of environmental crises,
Tukaram’s thoughts about the preservation and
conservation of nature are more relevant and
contemporary.
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